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Where do we go from here?
Reading the Mei Hashiloach on the closeness of Torah to our lives

Mordechai Yosef Leiner of Izbica was a Hasidic thinker and founder of the Izhbitza-Radzyn dynasty‏.‏‎‎He
is best known for his work Mei Hashiloach, a compilation of his teachings by his grandson, in ‎which he
expressed his belief in pre-determinism. He was a disciple of R' Simcha Bunim of Pshischa and R'
Menachem Mendel of Kotzk. His leading disciple was Rabbi Yehuda Leib Eiger, ‎grandson of Rabbi
Akiva Eiger. His students included Rabbi Zadok HaKohen of Lublin, his son, Rabbi ‎Yaakov Leiner and
his grandson Rabbi Gershon Henoch Leiner of Radzyn‏.

Mei Hashiloach: Author: Mordechai Leiner. Composed: Izbica, c.1840 - c.1860 CE.
A famous collection of Rabbi Mordechai Leiner's thoughts and sermons on the weekly parsha, on holidays
and on various other texts, they were gathered by his grandson. Some of the unconventional observations
about personal struggle and the practice of halakha in this book have elicited renewed interest in the last
several decades.

Deuteronomy 30:11-14

For this commandment which I command thee this day, it is
not hidden from thee, neither is it far off.

י הכִּ֚ אתהַמִּצְוָ֣ ֹ֔ רהַזּ יאֲשֶׁ֛ מִמְּךָ֔הִוא֙לֹא־נפְִלֵ֥אתהַיּ֑וֹםמְצַוְּךָ֖אָנכִֹ֥
הוְלֹ֥א הִוֽא׃רְחקָֹ֖

It is not in heaven, that thou shouldst say, Who shall go up for
us to heaven, and bring it to us, that we may hear it, and do it?

יםִלֹ֥א ואבַשָּׁמַ֖ רהִ֑ ֹ֗ ילֵאמ נוּמִ֣ ימְָה֙יעֲַלֶה־לָּ֤ הָהַשָּׁמַ֙ נוּוְיקִָּחֶ֣ לָּ֔
נוּ הּוְישְַׁמִעֵ֥ נּהָ׃אתָֹ֖ וְנעֲַשֶֽׂ

Nor is it beyond the sea, that thou shouldst say, Who shall go
over the sea for us, and bring it to us, that we may hear it, and
do it?

בֶר ואלַיָּ֖םוְלֹא־מֵעֵ֥ רהִ֑ ֹ֗ ילֵאמ נוּמִ֣ בֶריעֲַבׇר־לָ֜ הָהַיּםָ֙אֶל־עֵ֤ וְיקִָּחֶ֣
נוּ נוּלָּ֔ הּוְישְַׁמִעֵ֥ נּהָ׃אתָֹ֖ וְנעֲַשֶֽׂ

But the word is very near to thee, in thy mouth, and in thy
heart, that thou mayst do it.

ראֵלֶ֛יךָכִּיֽ־קָר֥וֹב דהַדָּבָ֖ ֹ֑ יךָמְא }ס{לַעֲשׂתֹֽוֹ׃וּבִלְֽבָבְךָ֖בְּפִ֥
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Zohar Bamidbar Korach 1:1 Composed: Middle-Age Spain, c.1100 – c.1400 CE
The Zohar is the central work of the Jewish mystical tradition of Kabbalah. Traditionally attributed to
the second-century sage Rabbi Shimon bar Yochai, the Zohar’s authorship has been subject to debate from
the time it first appeared in 13th-century Spain. The work centers around Rabbi Shimon and his students
as they travel the land of Israel and interpret the Torah esoterically. Written primarily in a cryptic form
of Aramaic, the Zohar discusses topics such as the nature of God, the soul, and the creation of the world.

“And Korach the son of Izhar, the son of Kohath, the son of Levi,
and Dathan and Abiram, the sons of Eliab, and On the son of
Peleth, of the sons of Reuben, took men.” Rabbi Aba opened and
said: “They are more desirable than gold, and more than much
fine gold; and sweeter than honey, and than the liquor of the
honeycomb.” (Psalm 19:10) How lofty are the words of the
Torah and how precious they are! They are desired Above and are
desired by all, for they make up the Holy Name. He who takes
care of the Torah takes care of the Holy Name and is saved by it
from everything. He is saved in this world and is saved in the
world to come. Come and see: he who takes care of the Torah is
clinging to the tree of life and is part of everything, as it is written:
“It is a tree of life to those who cling to it” (Proverbs 3:18).

פָּתַחאַבָּארִבִּיוְגוֹ'.לֵוִיבֶּןקְהָתבֶּןיצְִהָרבֶּןקרַֹחוַיּקִַּח
וּמְתוּקִיםרַבוּמִפָּזמִזּהָָבהַנּחֱֶמָדִיםי״ט:י״א()תהילים
כַּמָהאוֹרַייְתָא,פִּתְגָּמֵיעִלָּאִיןכַּמָהצוּפִים.וְנוֹפֶתמִדְּבַשׁ
לְכלָֹּא.אִינּוּןתְּאִיבִיןלְעֵילָּא,אִינּוּןתְּאִיבִיןאִינּוּן,יקִַּירִין
דְּאִשְׁתְּדַלמַאןוְכָלקַדִּישָׁא.שְׁמָאדְּאִינּוּןבְּגִין

מִכּלָֹּא,וְאִשְׁתְּזיִבקַדִּישָׁא,בִּשְׁמָאאִשְׁתְּדַּלבְּאוֹרַייְתָא,
חֲזיֵ,תָּאדְּאָתֵי.בְּעָלְמָאוְאִשְׁתְּזיִבדֵּין,בְּעָלְמָאאִשְׁתְּזיִב

כֵּיוָןדְּחַיּיֵ.בְּאִילָנאָאָחִידבְּאוֹרַייְתָא,דְּאִשְׁתְּדַלמַאןכָּל
עֵץג׳:י״ח()משלידִּכְתִּיב,אָחִיד,בְּכלָֹּאבֵּיהּ,דְּאָחִיד
וְגוֹ'.בָּהּלַמַּחֲזיִקִיםהִיאחַיּיִם

Tanna Dvei Eliyahu (Zuta, Ch. 12) Composed: Talmudic Babylon/Italy/Israel, c.968 – c.984 CE
Tanna DeBei Eliyahu (“Teachings of the School of Elijah,” also referred to as “Seder Eliyahu”) is the
composite name of a midrash that consists of two parts: the larger Tanna DeBei Eliyahu Rabbah and the
smaller Tanna DeBei Eliyahu Zuṭa. The midrash reworks earlier midrashim, using them to highlight
ideas like the importance of prayer and Torah study. The Talmud attributes a midrash of the same name
to Elijah the prophet (Eliyahu in Hebrew), though whether the existing midrash is the one referred to in
the Talmud has long been a subject of debate. Some date the work as early as the third century CE, while
others date it as later as the tenth century. Parts of Tanna DeBei Eliyahu have been incorporated into
Jewish liturgy and laws presented in it have been codified in the classic legal work, the Shulchan Arukh.

A parable: to what is
this comparable to, to a
king who had servants
and they were sitting on
the other side of an iron
wall, and the king was
declaring to them and
saying anyone who fears
me and loves me will
ascend this iron wall
and come next to me.

הגדוללשמומקדשיןשהןהשרתמלאכישלרבבותאלפיםותשעהותשעיםמאותתשעלוישכברוהלאהרעהיצראתב"ההקדושבראמהמפניתאמראם
ה'כבודברוךאומריםהןהחמהיציאתועדהחמהומשקיעתכבודוהארץכלמלאצבאותה'ק'ק'ק'אומריםהןהחמהשקיעתעדהחמהמיציאתיוםבכל

תמידמשרתיםשהןמלאכיםאלפיםושמונהוארבעיםבמאתיםאלאנגלהלאישראללעמוהתורהאתליתןסיניהרעלהואברוךהקדושוכשנגלהממקומו
שהואודםבשרבשבילרקאלאהיצה"ראתהקב"הבראלאאלאבקדשסיניבםאדנישנאןאלפירבותיםאלקיםרכבס״ח:י״ח()תהיליםשנאמרהקב"הלפני

יושביןוהיועבדיםלושהיולמלךלמה"דמשלמשלוהוא.ברוךלהקדושלעבודובאכבהמהרעימוציאוהואכבהמהושותהאוכל
עליעלהאותיאוהבוהואאותישיראמיכלואומרעליהםמכריזהמלךוהיהברזלשללחומהמעבר
אוהבוהואהמלךאתיראהואבודאיברזלשלהחומהעלעולהשהואמיוכלאצליויבאברזלשלהחומה

עלשעלומאותןהמלך.אתאוהבאינווהואהמלךאתיראאינוהואבוודאיעולהשאינומיוכלהמלךאת
נאמרמהראההחומהעלהעוליןשלשכרןומההחומה.עלשעלואותןאומרהויחביבמהןאיזהעלושלאלאותןהחומה

השמשכצאתואוהביוה׳:ל״א()שופטיםבהםנאמרמההצדיקיםאצלאבלישראלבנילעיניההרבראשאוכלתכאשה'כבודומראהכ״ד:י״ז()שמותבהן
ושנהשקראומיהרבהושנההרבהשקראמיתאמרואםכתרו.כמועבדיוכתרמייפהשהואהביתבעלשלכחויפהמההשרתבמלאכיכןשאיןמהבגבורתו

ממשהולמדצאהואשכןלךתדעלךומניןפנים.משואלפניושאיןהואברוךהמקוםברוךכן.אינולעוה"ב.פניםבמאורכאחדשויןפניהםמאוריהיהקמעא
שהיהזכהמכולםיותרד"תהרבהושנהוקראלמרוםמשהשעלהוכיוןכאחדשויןפניהםומאוראחדבפרקכולםשהיוישראלמזקניוע'ואביהואנדבואהרן
חבקוקבוששאלהשאלההיאוזאתי״ב:כ״ו(.)משליצדיקמרעהויתראחרבמקוםנאמרשכןבולהסתכליכוליןאדםבניהיושלאעדכךכלגדולפניומאור
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And anyone that
ascends the wall of iron
surely fears the king and
loves the king. And
anyone that does not
ascend, surely he does
not fear the king, and he
does not love the king.
From those that
ascended the wall to
those that didn’t ascend
the wall, which of them
are more beloved? You
might say those who
ascended the wall!

הבאלעולםפניםבמאורכאחדשויןפניהםמאוריהיהקמעאושנהשקראומיהרבהושנהשקראמיעולםשלרבונולפניוואמרהואברוךהקדושלפניהנביא
למשהלושנאמרוהמדותכלהואברוךהקדושלוהראהיתריםדבריםודברחבקוקשעמדועלדרכולפיואחדאחדכלאלאלאוהואברוךהקדושלוואמר
רחמיםלהקב"הלושישברוגזאףתזכוררחםברוגזג׳:ב׳()חבקוקשנאמרצדקוהיןצדקואיפתצדקואבניצדקמאזנילווהראההנביאיםואביהחכמהאבי

)מלאכישנאמרבהבטליםויהיובשמשבהנדוניןיהיוהארץעמירשעיאבלהבא.ולעולםדודבןלימותלצדיקיםגדולותענוגרוחנחתהשמשיהיהוכןיזכור
היוםאותםולהטקשרשעהעשהוכלזדיםכלוהיוכתנורבוערבאהיוםהנהכיעבדולאלאשראלקיםעובדביןלרשעצדיקביןוראיתםושבתםג׳:י״ח-י״ט(

וגו'.רגליכםכפותתחתאפריהיוכירשעיםועסותםוגו'בכנפיהומרפאצדקהשמששמייראילכםוזרחהוענףשרשלהםיעזובלאאשרצבאותה'אמרהבא
והיותכבהלאואשםתמותלאתולעתםכיביהפושעיםהאנשיםבפגריוראוויצאוס״ו:כ״ד()ישעיהושנאמרדורותלדוריתמידנידוניןעכו"םרשעיאבל

ג"עבהםואיןוגזלחמסבהםואיןע"זעובדיבהםואיןבניהםאתוהשנווהקראוהואילשנוולאקראושלאאעפ"יהארץעמיחסידיאבלבשר.לכלדראון
שנאמרהבאולעולםדודבןלימותלצדיקיםשיזרחהשמשמןנהניםויהיוהצדיקיםאצלומושיבןאותםמביאהקב"המנכסיהןחכמיםתלמידימהניןוהיווש"ד
צבאותה'ברכואשרבסמוךכךאחראומרכשהואמהו.זהמקראיודעואיניהארץבקרבברכהולאשורלמצריםשלישיהישראליהיהההואביוםיט()שם

שגלוב"יאלואשורידיומעשהממצריםשיצאובנ"יאלומצריםעמיברוךהפסוקאומרהואכךישראלונחלתיאשורידיומעשהמצריםעמיברוךלאמר
שנאמרגיהנםשלומדינהכלימהומאותהוחרפהבושהמאותהאביהןאתמציליןבניהןתורהבניהןאתוהשנושהקראוהארץעמיאלוישראלונחלתילאשור
יחורופניועתהולאיצחקמאביויעקביבושעתהלאוגו'יחורופניועתהולאיעקביבושעתהלאאברהםאתפדהאשריעקבביתאלה'אמרכהלכןכט()שם
אברהםאביומאבי

Tikkunei Zohar Bereshit, 27:4 Composed: Middle-Age Spain (c.1100 – c.1400 CE)
Tikkunei Zohar is a major kabbalistic text. Written mostly in Aramaic, it is a collection of 70
commentaries on the the first word of the Torah, "Bereshit."

Another word:
(Gen. 27:4) And make delicacies for me such as I have loved
– from the performance of positive precepts,
and not such as I hate,
from the transgression of negative precepts.

ד״א
אהבתיכאשרמטעמיםליועשה

דעשה.מפקודין
שנאתיכאשרולא

תעשה.דלאמפקודין

Taanit 10a Composed: Talmudic Babylon, c.450 – c.550 CE
Tractate Taanit (“Fast”) is located in Seder Moed (“the Order of Festivals”). Its four chapters discuss laws
and stories relating to fast days, with a focus on fast days enacted by Jewish courts in times of drought. The
tractate also discusses praying for rain, the fast days of the 17th of Tamuz and Tisha B’Av, and the concept
of ma’amadot, in which groups of laypeople witnessed sacrifices in the Temple or gathered to read Torah,
pray, and fast while sacrifices were being offered.

Rabbi Oshaya said: What is the meaning of that which is written about
Babylonia: “You who dwells on many waters, abundant in storehouses”
(Jeremiah 51:13)? What caused Babylonia to have storehouses full of grain?
You must saythat it is due to the fact that it resides on many waters, the Tigris
and the Euphrates Rivers, which render its land easy to irrigate. Similarly, Rav
said: Babylonia is wealthy since it can grow crops for harvest even without
rain. Abaye said: We hold that it is better for a land to be swampy like
Babylonia, and not dry, as crops in Babylonia grow all year.

עַל״שׁכַֹנתְְּדִּכְתִיב:מַאיאוֹשַׁעְיאָ,רַבִּיאָמַר
לְבָבֶלגָּרַםמִיאוֹצָרתֹ״,רַבַּתרַבִּיםמַיםִ
אוֹמֵר:הֱוֵיבָּר,מְלֵאוֹתאוֹצְרוֹתֶיהָשֶׁיּהְוּ
רַב:אָמַררַבִּים.מַיםִעַלשֶׁשּׁוֹכֶנתֶמִפְּניֵ

אָמַרמִיטְרָא.בְּלָאדְּחָצְדָאבָּבֶלעַתִּירָה
יוֹבְשָׁניִ.וְלֹאטוֹבְעָניִנקְִיטִינןַ,אַבָּייֵ:
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Mei HaShiloach, Volume I Volume I, Deuteronomy, Nitzavim
(Translated Betsalel Philip Edwards with my edits)

“It is not in heaven, that you should say, who shall go up for us to
heaven, and bring it to us, that we may hear it, and do it? Nor is it
beyond the sea, that you should say, who shall go over the sea for us,
and bring it to us, and make us hear it, and do it? But the word is
very near unto you, in your mouth, and in your heart, that you may
do it.” (Devarim, 30:12–14)

הוא.ליםמעברולאהואבשמיםלא

What do you think this verse is instructing us?

The Holy Zohar (in Bamidbar 176 and other places,) tells us,
“How precious are the words of Torah! This seems as if it is beyond
the sea, and then it says some more supernal words of Torah, and it
seems as if it is in the highest heavens.”

כמהמקומות,בכמהקע"ו.()במדברבזוה"קואי'
לים,מעברכמונראהוזהדאורייתא,מיליןיקירין
כמווהואדאורייתאמיליןעלאיןכמהעודואיתא
הוא,בשמים

What does the Zohar add to our understanding of the verse?
Based on his bringing of the Zohar, what might his question be on the verse?

This can be understood through what is written in the Tanna Dvei
Eliyahu (Zuta, Ch. 12), “A parable. A mortal king builds a wall by
way of which one enters vast palaces. In the wall, he opens a narrow
passageway, so narrow that one who does not love the king will not
exert himself to enter. Yet one who truly loves him will push himself
for he knows that after difficulty, great delights await him.” So too
here, where initially he had not yet understood words of Torah,
how high and precious they are. Then when one comes to the
meaning of words of Torah, then “it is not in heaven, and not across
the sea … but it is near unto you, in your mouth,” etc. Therefore,
Moshe Rabeynu specifically wrote these words in this Parsha,
which follows the fiftieth Parsha in the Torah, for then he had
attained this level (the fiftieth gate of understanding), that of “it is
not in heaven, but near.”

אליהודביבתנאדאיתאע"פהואזהביאראך
חומהשעשהודםבשרלמלךמשלי"ב[פרק]זוטא
פתחועשהגדוליםלפלטריןיתכנסוידיהםשעל
מייגעאינולמלךאוהבשאינוומיבהחומהצר

הצערשאחריודעשהואעצמודוחקוהאוהבעצמו
שלאבעודכאןוכןגדולים,לתענוגיםיבאמיד

וכשבאאינון,יקיריןוכמהעילאיןכמהד"תהשיג
וקרובוכו'מעברולאהואבשמיםלאאזד"תעל

הדבריםאלומרע"האמרלאע"כוכו',בפיךאליך
כשבאההנו"ן,סדרהאחרשהיאהזאתבסדרהרק

וכו',וקרובהיאבשמיםלאאזהזולמדרגה

What are the stages of understanding or acquiring Torah?

This means that even though a man needs fences and boundaries
while he does not yet understand words of Torah, once he
understands them, he does not need this. “It is not across the sea,”
that is to say, he does not need to be far from the delights of this
world, which we call, “a sea,” for “sea” teaches of desire. Only at the
beginning, for he can only initially enter into words of Torah

שלאבעודוסייגיםלגדריםהאדםשצריךאףהיינו
לזה.צריךאינובשלימותכשהשיגאבלד"ת,השיג
מכלרחוקלהיותצריךאיןהיינולים,מעברולא

רקלתאווה,מורהיםכייםשנקראעוה"זחמדת
גדולבפרישותרקלד"תלבאאפשראימתחילה

העשיה,הואעיקרכיעיקרזהאיןאבל
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through great restraint and separation from earthly delights, but
this is not the main principle. The main principle is in the doing
(the performance of God’s will).

At what point does one need fences and at what point is one beyond them?

This is “in your mouth and in your heart to do it. This is the
principle, as it is said in the Tikkunei Zohar (on what Isaac said to
Yaakov), “‘make me tasty delights that I love’ [Bereshit, 27:4], these
are positive mitzvot [that are done].” This is as it says in the Gemara
(Ta’anit, 10a), “better a flooded land than a dry land.” It is good to
have even a little desire instilled in him and not to be completely
dry, as we have explained on the verse (Mishlei, 19) “the desire of
man is his kindness;” see there.

כמ"שהעיקרהואלעשותוובלבבךבפיךוזה
איליןאהבתיכאשרמטעמיםליועשהבתקונים
י'.()תעניתבגמ'דאיתאוזהדעשה.פקודין
מוטבעלהיותשטובהיינויובשנאולאטובענא

עלוכדפרשנולגמרי,יבשיהיהולאבתאוותמעט
עיי"ש.י"ט[משלי]ליקוטיחסדואדםתאותפסוק

How does desire connect to these themes and to mitzvot?

God's World BY EDNA ST. VINCENTMILLAY Edna St. Vincent Millay was an American lyrical
poet and playwright. Millay was a renowned social figure and noted feminist in New York City during
the Roaring Twenties and beyond.

Oworld, I cannot hold thee close enough!
Thy winds, thy wide grey skies!
Thy mists, that roll and rise!

Thy woods, this autumn day, that ache and sag
And all but cry with colour! That gaunt crag
To crush! To lift the lean of that black bluff!
World, World, I cannot get thee close enough!

Long have I known a glory in it all,
But never knew I this;
Here such a passion is

As stretcheth me apart,—Lord, I do fear
Thou’st made the world too beautiful this year;
My soul is all but out of me,—let fall
No burning leaf; prithee, let no bird call.
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